THE SACRED LAKES OF THE DVINA REGION

(NORTHWEST BELARUS)

ULADZIMER LOBACH

Abstract

The subject of research is the sacral geography of the Dvina region (in northwest Belarus), the sacred lakes situated in this
region, and place-legends about vanished churches relating to these lakes. The author bases his research on the analytical
method, and interprets folkloric sources, historical facts and data collected during ethnographic field trips. The main con-
clusion of the article attests to the fact that place-legends about a vanished church (they relate to the majority of the lakes)
indicate the sacrality of these bodies of water. In the past, sacrality might have contained two closely interrelated planes: an
archaic one, which originated from pre-Christian times, and that of the Early Middle Ages, related to the baptism of the people

of the Duchy of Polotsk.

Key words: Belarusian Dvina region, sacral geography, sacred lakes, ancient religion, Christianisation, folklore.

During ethnographic field trips organised by research-
ers from Polotsk University between 1995 and 2008,
a large amount of folklore data about lakes that still
occupy a special place in the traditional vision of the
world of the rural population was recorded. This means
objects of ‘sacral geography’, which for the purposes
of'this article include elements of the natural landscape.
They are related in a certain way in the collective folk-
loric memory to images of the afterworld, looking at
it from a mythological point of view and construing
an opposition to the human (profane) space. The no-
tion ‘sacral’ does not always correspond with the no-
tion ‘sacred’. In Russian, it is expressed by two words,
ceamoti (holy) and ceawennwiii (sacred). Therefore, a
spring that is considered sacred and a bog named after
the Devil can both be objects of sacral geography. The
ambivalence of the term ‘sacral’ is determined by its
original meaning: in Latin sacer means ‘holy, sacral,
generating a feeling of reverence’, but also ‘sacrificed
to underworld gods, damned’.

The subject of this article is the lakes of northern Be-
larus that are known as ‘sacred’, and bodies of water to
which place-legends about churches sunken in the lake
are related. The scope of the study includes the entire
complex of tales and beliefs related to these lakes, and
the specific mythological and cultural/historical con-
text surrounding these images and tales.

According to the linguistic, ethnographic and folkloric
data available, as well as the results of field trips, 29
lakes of the type mentioned above have been identified
in the Dvina region, 13 of which have names based on
the word ‘sacred’ or derivations of it (Fig. 1). This con-
centration of sacral hydronyms, or lakes that are called
‘sacred’, is a peculiarity of the Dvina region. In the
rest of Belarus, only seven lakes called ‘sacred’ have

been found (four in the Homiel, and three in the Mahil-
iou region). It should also be pointed out that the con-
centration of lakes in the Dvina region (no more than
35 per cent of all the lakes in Belarus) is not as high
as is commonly supposed. Due to popular belief, the
region is often referred to as ‘the land of blue lakes’.
Therefore, it turns out that the reason lies in certain
regional cultural peculiarities, and not in an accumula-
tion of quantitative geographical factors. This thesis is
supported by the identification of lakes called ‘sacred’,
and related to a church that has vanished into thin air in
the same area. The majority of lakes and other bodies
of water to which place-legends of vanished churches
are related are situated in the central part of the Dvina
region, in the districts of Polotsk, Ushachy, Lepel’,
Beshenkovichi, Chashniki and Senno. This area cor-
responds with the area of Polotsk Krivichi and the
distribution of their burial monuments, that is, burial
mounds (Fig. 2). In the western part of the Dvina re-
gion, in the Braslav Lake District, populated predomi-
nantly by Balts, hydronyms of this kind are not known.

This peculiarity of the geographical distribution of sa-
cred lakes makes it possible to assume that the histori-
cal precedent that became the basis for place-legends
about sacred lakes was typical of the area populated
by Polotsk Krivichi (the Duchy of Polotsk). Despite
the archaic nature of Baltic-Slavonic lexical stock con-
taining the root *Syenta- (Lithuanian $§vent-, Russian
svet-), it is, as V.N. Toporov believes, ‘secondary and
should be considered to be of late origin, from the pe-
riod of the introduction of Christianity’. Besides, ‘the
Slavs were baptised earlier than the Balts; to a consid-
erable extent, the latter learned of Christianity thanks
to the Slavs’ (Toporov 1998, p.22). Attention is drawn
by the fact that the Latvian word svéts was also bor-
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Russia

Fig. 1. The sacred lakes of the Dvina region (northwest Belarus): ® lakes called Sacred (Casitbie 03épa); M bodies of water

to which place-legends relating to a church sunken in the lake are related; © lakes called Sacred (Cesitbie 03Epa) to which

place-legends about a church sunken in the lake are related (compiled by the author).
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Fig. 2. A map of the Polotsk area in the tenth to 12th century, with burial mounds studied by archaeologists marked on it

(Shtychov 1992, p.7, Table 1).




rowed from the Old Russian ceam(oir) (if it was bor-
rowed from the Baltic *svent- in the Latvian language
the root would be *sviet-) (Toporov 1988, p.22). In this
context, the distribution of sacred lakes in the Polotsk
area (it is the main centre for Christianity for the en-
tire region) and their absence on the periphery of the
Duchy of Polotsk, populated by Balts, lead us to the
assumption that the motif of a vanished church might
have originated during the baptism of the Slavic popu-
lation of the Dvina region. Later in this article, we will
attempt to substantiate this thesis by analysing folk-
loric data.

From a folkloric point of view, the majority of sacred
lakes are linked to one another by place-legends about
a vanished church (or a village, or a hamlet) and its
attributes (such as bells). The legends say that a lake
appeared at that place. K. Anikievich, who studied the
southeast part of the Dvina region, drew attention to
this fact as early as the beginning of the 20th century.
‘When talking about scarfed lakes, people claim that
these are the locations of vanished and sunken church-
es. For example, old people talk about a sacred lake
situated not far from the village of Simakovo, in the
Ostrovets bailiwick, where many years ago there was
a church dedicated to St John the Baptist. When the
church vanished, a lake appeared in its place. In gen-
eral, it is highly probable that a long time ago there
used to be churches standing close to these locations,
and that in the course of time they disappeared’ (Ani-
kievich 1907, p.39).

An analysis of folklore shows us that the cause of the un-
expected disappearance of a church was believed to be
the violation of certain religious and ethical norms, and
a punishment imposed by higher powers (God) on hu-
mans. For instance, a place-legend about a sacred lake
next to the village of Selishche, in the Verkhnedvinsk
district, runs as follows: ‘People say that there had
been no lake there earlier; there was a church standing
there. People were angry with each other, or not every-
body went to church regularly; therefore, the church,
with the people inside it, vanished underground. Lake
Sacred appeared in its place’ (40 nroozeti uyna, wmo
paneti 6o3epa He ObL10, A HA A20 Mecybl ObLIA YAPKEA.
A 11003i mo i pyzanica, mo i OpaHHA XAO3iNi Y YapKey,
namamy saua 3 103bMi npaganinaca nao 3ammo. A Ha
2omuim mecybl abpazasanacs Cosamoe azapo) (AGFF
R-95).

In some cases, place-legends mention human sins only
indirectly. For example, the origin of Lake Sacred next
to the village of Borovyye, in the Chashniki district
(Fig. 3), is related to the corvée on Sundays: ‘In times
gone by, old people would say that there used to be a
church there. People from our village, from Borovyye,

would go there on their way to work. There was no land-
lord in Mihalov, only a housekeeper. The serfs went to
rake hay one Sunday. On their way, they prayed in the
church and then went on to Mihalov. When they came
back, the church was not there. They used to walk to
the fields along the same path every Sunday. Old peo-
ple would say that the church used to be in the middle
of the lake. And that all that was left was water’ (Kazi
wmo cmapuis easapwiii. Tam oviia yspkay. 1 y eomy
yspkay xaosini 1o03i 3 Hawau 03apayui, 3 bapaeswix. 1
AHbL HA pabomy iwini, a Xao3ini... Hy, én ovly ua nan y
Mixanose, a nauncki sxanom. I 6om auvl xad3ini myovl
cena epacvyi, Hy, a 2ama OvblIO 8aCKpaAceHbHs. Bom
SHbL MYyObl LWL, 0031, 3aUULIL Y YIPKAY, NAMANINIC
i natiwni y Mixanoea. A maovt iwini HA3a0, a YIPKEbl
Yyorco Hem. HHbl KadcHvl paz Xao3ini myovl  8acKpaceH-
He Ha pabonty. Cmapwls 10030 2a8apblli, WMO 2IMAas
yspkea cmasna nacepadsine esmaza 8osepa. A maowi
cmana kpyeom sie eaoa i yspkay) (AGFF Ch-08).

The unexpected disappearance of a church and the
appearance of a lake in its place is a consequence of
words of damnation addressed to the sacred place. This
can also be called a sin and blasphemy. A place-legend
of this kind has been recorded. It tells about Lake Svia-
tets, next to the village of Mikulino, in the Polotsk dis-
trict (Fig. 4): “‘An old woman told about a church when
she was 105 years old and I was 15. She knew this
place-legend. A church used to stand there. A woman
came up, stumbled and fell over. She said: “Damn
you!” and the church disappeared under the ground.
It was in the old days that my grandmother told me
about it. There were even planks floating in the lake a
long time ago. When someone approaches the lake at
noon, he or she hears sounds, like the ringing of bells’
(Hy 6om, eama babxra packassana npa yspkey, éu 105
200 ObL10, Kada MHe namuayyays. 1 sma Auna yorco uyna
npadausbre sma. Cmasna yspkay mym. Babka iwna
AKAS-MA Y Yapray i, 2agopvlyb, WMo 3a4aniiacs mam
i naeaninaca. Iasopwviys: “Kab mui npaeaninacsa!”
1 6po03i 61 yapray esma npasaninacs. Hy i panvus
80Cb, 29ma Y& cmapyuika packazeand, pauvued 0axca
docki naaeani axis-ma na eosepy. I 6ocwv yico Ak na-
dotidyyw, max y eabeo, — eyn maxi, ax 3earvl) (AGFF
P-08) (Fig. 4).

A story about Lake Sacred situated next to the village
of Shchepernya, in the Polotsk district, which has been
recorded only once, says that God consecrated the ex-
isting lake in a special way: ‘Old people say (we would
ask such questions, too) that we used to ask when we
were small: “Why is this lake called Lake Sacred?”
The answer would be: “The Good Lord blessed the
lake with the sign of the cross, and some item of the
Lord fell into the water.” The old women would say
that the Lord threw something into the lake. He threw
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it into the water and blessed the lake. That’s why this
lake is called Lake Sacred. And it is deep! You cannot
swim in it, you cannot do anything ... There are fish
in it, but you cannot catch them, even if you try. It’s
a very, very deep lake, they say. That’s how this Lake
Sacred came into being!” (lasopayv cmapvinnbisn
JIH0031, Mbl modica maxk cnpawvieani. Manvis 6vii, Ka-
arcam: «A uazo 2ama seo naszvisaroys Ceamoe azapo?»
Anvr easopays: «booicanvka 520 nepakcyiy i, — 2ago-
pays, — myoul 36aiy ad Boowcanvki newma. Tyovl, y
2onae assapoy. I'vma smvl cami cmapyxi naockasvieaii,
wmo booicanvra, easopays, myovl Hewima cKioasay.
Ja, cxinyy i 6om eama éada cmana ceésanyoua. I eom
2asopayw, wmo i abpasasanaca Cesmoe azapo! I ano
monkae. Y 5120 yanep HAnb3a myovl 1e3uyi, Helb3s Hi-
yoed... Hy mam écyb pviba, HO ane mam, kaii i 6yose
puloina, mo ne naiimaewr. Tam Oysca-oysxca monkae,
SHO abpa3asanacs, 2a80payb, Mam yYiHco HAd MONKACY.
Bom ano 3a moe abpazasanacs sma Cesmoe azsapo!)
(AGFF P-05).

Nevertheless, it should be admitted that in most in-
stances the folkloric memory no longer records the ap-
pearance of sacred lakes on the site of a church, but
states the very mythical precedent only. ‘In the Lepel’
region there were stories that Lake Sacred was called
sacred because a church disappeared under the ground
in a place where there is now a lake. You should not
swim there, or else you will definitely drown. They say
the lake gets very deep very close to the shore. And,
they say, bells ring on the bottom of the lake at Eas-
ter’ (V Jlenini 6o, easapwini, wimo Cveamoe 6ozepa
HA3bIBACYYA ChBIMOe, UIMO 60M NPABANINACS YAPKEA
mam, y moe assapo. I'>ma ecvi Kynayya — Helb3s mam,
wimo yce payno myowsl ymoniwics. Tam ao bepaea envi-
boka 3pazy, kaxcyys. I ypoose easapwini, wmo y Ila-
CKYy mam 4yeays, Wmo 36aHbl 360HsYb, Y MbLM A35Dbl)
(AGFF L-06). A story about Lake Tserkovishche next
to the village of Trudy, in the Polotsk district, goes like
this: ‘Yes, there was a lake at the foot of the hill. A
church disappeared under the ground there. They say a
man was fishing there. He caught a bell: “I’ll be able to
buy a lot of tobacco with this bell.” But the bell slipped
out of his hands, and a clear lake appeared. Whatever
you throw into the water you can see, but there is no
bottom’ (Ja, nao eapoii — azsapo. Ilpasaninacs yspxea.
Aoszin uanaeex naeiy puldy. Lasapwini max. Ilatimay
360n. Hy i easopwiyv.: “A ysanep mabaki HaKynisio 3a
2omul 3860H". A 360H @vlneyey 3 pyk. Abpazasanacs
30pKae asapko, mam WymiHy YKiHb — aHa ioays. 1 OHa
nem) (AGFF P-05).

It sometimes happens that in regions where people of
different religions live, a Catholic church is mentioned
in sites of this kind: ‘I’ve heard that there used to be
a church there. There is an islet in the lake. Do you

know that there is a large lake between Mnyut and Va-
lets? They say that people find bricks there: a church
disappeared under the ground, and a lake appeared in
its place. There wasn’t lake there before, but then the
church disappeared under the ground, and now there
is an islet in that place’ (I>ma s wyaa, wmo xacyén
HiObL 6b1y. I mam écyb ocmpay, Ha 603epovl. Bom medic-
0y Muiomam muim i Banvyom 6oszepa banvuioe, 3na-
eye? Hy i easopayv, wimo mam i Kipniusl, wmo mam
npaeaniycs Hetiki kacyén i gom cmana eoszepa. Tam ne
ObLI0 603epa, evma camae, NPABANLYCs KACYEN | 6om
mam maxki eocmpay écyv) (AGFF G-07).

Place-legends about churches and settlements that dis-
appeared under the ground are typical not only of the
Dvina region but also of the ethnic Belarusian area in
general. As Alexander Panchenko, a researcher into
Russian sacral geography, notes: ‘Stories of sunken
towns, monasteries, churches, and so on, are wide-
spread throughout Europe, and more often than not
they are related to stories of blasphemy, a punishment
for sins, or, vice versa, a miraculous escape from en-
emies and assailants. The plot develops in the form of
a legend, a novelistic tale or a place-legend adapted
to a certain object of the landscape (Panchenko 1998,
pp.-141-142).

When analysing such legend-related topography in
Belarus, the archaeologist Edvard Zajkovskij drew
attention to the fact that place-legends about a van-
ished church are related to three types of landscape
objects: hill-forts, hills of natural origin, and lakes
(Zajkovskij 2006, pp.165-166). He also believes that
‘a certain number of place-legends about a church that
disappeared under the water or the ground are a remote
repercussion of a pagan shrine that actually existed
there,” although he does not indicate any instruments
for the verification of the place-legends that tell about
shrines from pre-Christian times (Zajkovskij 2006,
pp.164-165).

When characterising the structural scheme of place-
legends about a sunken (vanished) church, A. Panchen-
ko points out that it can be described in the following
way: the sacred locus becomes a place where a con-
flict (due to blasphemy, the wrath of God, an onslaught
by assailants and other kinds) takes place against the
background of sacred/non-sacred and own/alien oppo-
sitions. As a result of the conflict, the church disap-
pears under the ground, or it sinks, that is, it goes under
the ground beyond the boundaries of the world of the
living. Sometimes the disappearance of the church un-
derground is replaced by its destruction (Panchenko
1998, p.148). However, he does not make any attempt
to reconstruct the historical realities that formed the
basis for such a plot.



One approach to the study of the origin of place-leg-
ends about the sudden disappearance of churches and
settlements emphasises geomorphological factors. Ac-
cording to L. Salavej, one of the reasons why such a
folkloric plot came into existence is the fact that ‘in the
past, karstic phenomena would occur in our area: lakes
would overflow and, quite often, flood places. This
would have an impact on the fate of the settlements
there’ (Salavej 2006, p.535).

If this explanation of the extremely widespread folk-
loric motive is accepted, we should consider the fact
that Belarus (and Europe in general) was still an area
of active geological cataclysms in the course of recent
millennia. Furthermore, the objects of the cultural
landscape which have survived to this day virtually un-
changed, that is, hill-forts, contradict this explanation.

Another explanation that ‘hill-forts called churches
(Lleprosuuye) can be related to the pagan cult’ (Duchys
1993, p.9) raises doubts, too. If this is the case, then
formally any hill-fort dating from the Iron Age might
have had a sacral place intended for the religious needs
of the community living there. However, in that case
(if we admit that there is a direct cultural link between
the archaeological cultures of the Iron Age and the
population of Belarus of the feudal period, including
their collective memory), place-legends about a church
that sank into the ground should apply to most hill-
forts, if not to all of them. Furthermore, in locations
where the folkloric memory has preserved memories
of a cult object of pre-Christian times, place-legends
about a sunken church are not known (cf. Legendy
2005, pp.239, 278, 283).

When analysing folkloric plots (they accompany not
only archaeological monuments, but natural objects
as well, such as lakes and hills) we can see that the
main cause of the disappearance of a settlement or a
church is a conflict related to a violation of the norms
of the world-view (moral/ethical, religious, and so
on). In other words, it is a conflict between a group
(the human) and the god (the church). However, in the
folkloric tradition of the 19th and 20th centuries, the
god is, without doubt, Christian. This fact is strongly
supported by the place-legend about the origin of the
lake situated next to the village of Novosiolki, in the
Dzerzhinsky district. The lake appeared in the site of
a village, the people of which were reluctant to accept
the new religion: ‘An old man drew aside those who
would not go to pray in the church, and drove a stick
into the ground ... A strong young man stepped forward
from the crowd and pulled out the stick ... A strong jet
of water shot out from the small pit and flooded the vil-
lage and its people. Only those inside the church sur-
vived’ (Tvix, wmo ne natiwni maniyya, 03100K a08éYy

KPbIUKY Oanell I YamKHYY y 358MJ0 Kiék... 3 namoyny
evitiuay aosin 30apoevl manadsey i evipsay Kiék..., 3
2omaii amxi xaeinyna) (Legendy 2005, p.410).

In this case, the transfer of people who do not ac-
cept or follow Christianity to the lower sphere of the
world might reflect the clash between two cultural
and religious traditions (paganism and Christianity).
The official victory of Christianity does not annihilate
paganism, but pushes it into a certain cultural “under-
ground’.

It is quite probable that a historic act of baptism of the
population of a location and alleged conflicts served
as the precedent for a folkloric plot. In this respect, in-
formation recorded on the basis of a story told by an
old local resident about Lake Sacred situated next to
the village of Strelka seems relevant. The place-legend
tells of a sunken church, too: ‘Lake Sacred is called
that because pagans were baptised in it. That is what
my grandfather told me’ (Cesmoe azapo naswiseyya
mak, 60 y im xpacoyini aseiunikay. Mue mak awud
03e0 kazay) (AGFF R-95). In place-legends of this
type, the image of a church equals unification, and em-
bodies the spiritual unity and the identity of a group
of people. The fact that in a number of place-legends
the main point is the disappearance of an entire group
of people who had gathered in the church to pray is
worth attention. For instance, in the place-legend about
Lake Bottomless next to the village of Gorodilovichi,
in the Verkhnedvinsk district, this theme is stressed:
‘People gathered in the church to pray on Easter night.
A girl went there, too. At night, someone knocked on
the window of her mother’s house and told her to go
and bring her daughter back from the church. She did
as she was told, while the rest sank into the ground
together with the church. A lake appeared there. The
mother and daughter survived because they were sin-
less’ (Cabpanics 110031 Ha ciysicOy Y yapkey Ha ycro HoY
(Bsanixoszenw). I 0auxa adnoti mamki mooica naviuina. A
HOUYY MOU Mamke Hexma Y aKHO NACMyKay i cKazay,
Kab iuwna i 3abpana cearo 0auxy 3 yapkewl. Hy ana mak
i 3pabina, a acmanvhblis pasam 3 YIPKea Npasaiiiics.
Bosepa cmana. A mamka 3 oaukot cnacnice, wmo 6513-
epounwis ovini) (AGFF Dr-03).

It is symbolic that, as people understand it, a church
or a settlement with its people does not disappear for
good, but is transferred to another world and goes on
with life there. This is shown by human voices or the
ringing of church bells, which can be heard at a time
that bears a certain ritual significance (during holidays)
when the boundary between this world and that one
becomes absolutely insignificant.

This opinion does not imply that a location for the act of
baptism and a legendary church cannot coincide with
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a natural holy place of pre-Christian times, rather the
opposite. It should be pointed out that during archaeo-
logical research, a pagan sanctuary dating back to the
ninth or the tenth century was discovered precisely on
the shore of Lake Sacred in the Rogachov district in the
Homiel region (Kuza, Solovjov 1972, pp.43-45).

The concentration of objects of sacral geography
around certain sacred lakes is so high that it makes
us think that they enjoyed a religious status in pre-
Christian times. For instance, not far from Lake Sacred
next to the village of Selishche, in the Verkhnedvinsk
district, there used to be a Mount Sacred (destroyed
in the 1970s) and a spring that was considered sacred;
whereas the neighbouring lake called Strelkovskoye,
just like the River Uzhitsa that flows out of the lake,
enjoys a special status in the eyes of old residents of
the location: ‘There are two sacred lakes. Lake Strel-
kovskoye is sacred, too. The River Uzhitsa flows out
of it. It is called that because, they say, there used to
be a forest called Sacred in the place where the lake is
now. The forest sank into the ground, and grass-snakes
fled from it. There were so many grass-snakes that the
River Uzhitsa appeared. In Lake Sacred situated be-
yond Strelka, the water has healing properties. Who-
ever drinks the water is healed’ (47e Ceamuix azép osa.
Cmpanxoycxae — mooca Cvsamoe. 3 520 ysayom paxa
Byoicviya. A nasvieaeyya max mamy, wimo Kani-ma Ha
Mecybl, 03e 3apa3z 603epa, poc aec — 20 36aai Ceamuim.
En npasaniyes nao semnio. A @yvcvl cmani yysaxays 3
s20. Ix Ovi10 max mMHoza, wimo abpazaeaniacs paxka —
Byscviya. A y Ceamuim 6o3epwi, sikoe 3a Cmpankami,
saoa nauedbnasn. Xmo n’eyv — evizoapasiyv) (AGFF
R-95).

In the forest next to Lake Sacred (by the village of
Borovyye, in the Chashniki district) there is a sacred
spring called Jesus (M3yc), a stone under which French
soldiers allegedly hid their riches, a stone with the
print of an apostle’s foot (the stone has not survived),
and two groups of Krinichi barrows dating from the
tenth or 11th century; whereas on the shore of the lake
there is a hill called Horodishcha (T'opomuiie) (not yet
studied by archaeologists) and a place called Balgan
(banran). Balgan, they say, was the place where mer-
chants would gather and trade. There are sacred springs
next to Lake Sviatets (in the Polotsk district), Zhabinak
(in the Lepel’ district), Vochka (in the Shumilinsk dis-
trict) and Lake Sacred (in the Chashniki district) too.

Special properties of the water of certain lakes, in
which, as the stories go, churches sank, and the physi-
cal peculiarities of those bodies of water deserve spe-
cial attention. The majority of recorded stories stress
the unusual depth of these lakes (they are considered
bottomless) and talk about underground rivers: ‘“Lake

Bottomless.” Where have you been, where did you pas-
ture your cows? At Lake Bottomless, this is what they
say. Yes, there used to be a church there. My mother or
grandmother told me so. A man was reading the Gos-
pel there. An old man came asking for shelter for the
night, and then read the Gospel. And then something
happened. A child began to cry, or something like that.
And the church sank into the ground, and only the table
with the Gospel on it stayed floating on the surface of
the water. Who knows, it is a grandmother’s fairy tale.
The lake is bottomless. It is connected to Lake As-
veya’ (,,bs3noHHae azepka“. A 113€ ThI OBLY, 13€ KapOBBI
xan3ini? — JIs Bsi3noHHara a3zepka, — BO Takasi raBopKa.
Ara, Tam 1PpKBa crasuia. Marka ni 6a0a raBapeiti. A
TaJbl TaMaka MYXKbIK ai3iH EBanrenbsmto upitay. J13s7-
3bKa 3aimmoycs HadaBalpb i yeiTay EBaHTeITIO0. A Taab!,
IITO €Ta HEellTa CiIy4ybltacs. PabeHak miakay, Hy, HellI-
Ta Takoe ObUT0. | T3Ta 3pasy mpaBajijacs rata HIpKea.
[InaBay ToONbKi CTOJ, HAa THIM BO3epHl, N3¢ EBaHrenbie
JspKay. XTo sAT0 Bemae, Hy, MOXka, OacHi0 0aba packas-
Bana. Tam Her gua. TaM 1l SIHO caea3iHAEIa 3 IITEIM
Acgeiickim, Moxa, sk 3 Bosepam™ (AGFF Dr-03).

In this world-view, the immense depth of a lake, or the
absence of a bottom altogether, means a special status
for the lake and, accordingly, a number of prohibitions
or taboo-type beliefs are based on it. As a rule, it is pro-
hibited to swim in such lakes, because a human faces a
deadly danger: ‘There [in Lake Leshava], as some old
fishermen say, springs appear in the middle. It looks
as if something is swirling around, or chasing some-
one there. It can catch and pull you down, then it is
the end’ (7am [o3epo Jlemara], cagopays nHexamapwis
cmapbls pelOaKi, Wmo mam maxisi Kiousl nasyisoyya
Hanacapod. Tam newima, siK Kpyyiyb wmo, ik Xx6amaiybs.
a, it modrcwviyb cxeayiys, 3axpyyiys — i ycé) (SET).

On one hand, people believe that the water such as that
in Lake Sviatets mentioned earlier is dead. ‘The lake
seems to be bottomless. There are no fish there. My
son caught some crucian carp in a pond and put them
in the lake. He let the fish loose in the lake. One side
of the lake is deep, and the other is shallow. He says he
came the next day (he had put a bucketful of fish in the
lake), and all the crucian carp were floating in the lake
bottom-side-up. There are no fish, only some large bee-
tles. There are no frogs, no fish, nothing. In the winter
the lake would freeze. People tied some poles together
and tried to measure the depth, but in vain. There are
no live creatures in the lake. Thank God, no one has
drowned there, but they say even dogs never go into
the lake’ (I>ma 6o3zepa, ax 6s30ouHae. V im puibwi
auiskai Ha 8003iyya. Bom Oaswca motl cvin, kapacéy
Hanasini y casxcanxi i 3anyckani myovl. Bo 3anycyini, 3
2omail Cmopansl AHO Monkae, a ammyoa — AHO HAMON-
kae. Ilaoawwni, i eom, 2asopyys, HA3aympa npeiuLii,



60m éH 60po Kapacéy myowl evLniy. Hazaympa npwiui-
7, a mam 2omulsl Kapaci, eom yce yeepx Opyuxami
nnasaioys. Pvibvl nem, monvki JcyKi makis 6aibulvls
niasaroye. Hi naeyuak, Hi pulovl — Hivoea Hem. I 3imotl
mam Kamok, i maowl 3643641l JHcapo3el, 1 nixani, i Ka-
ya nem. Tam Hixmo He dcvigeywb. JI1003i mam we manini-
cs, crasa bozy, ane, kascyyw, i cabaxi myovl nikoni ne
6ezaroyv) (AGFF P-05).

On the other hand, the water of most lakes, the geomor-
phological properties of which are similar (the lakes are
deep), possesses a vitalising and extraordinary power.
For instance, the waters in Lake Sacred by the village
of Selishche (in the Verkhnedvinsk district) and Lake
Leshava (in the Ushachy district) possess healing prop-
erties. They were used for the treatment of eye diseases.
One characteristic of the water of Lake Sacred next to
the village of Slobodka (in the Chashniki district) (Fig.
5) is, as local people say, the extraordinary and life-
saving lightness, thanks to which not a single person
has drowned in it. ‘Elderly people say that there used
to be a church, which then sank. That is why the lake
is called Sacred. If someone is swimming and there’s
a danger of drowning, the person does not drown.
Sometimes people would say that bells could be heard
ringing in the lake; the lake is very deep’ (Zasapvini
cmapwls 1003i, WMo Mam cmasiia YspKeda i sHa mam
ymanyna. Tamy i Hazvieaeyya Cesamoe eozepa. Tym,
Kani Kynaycsi Xmocvyi i npulxad3inacs mawyyv, aie
Hixmo He manyy. Hixaoa i eama oc 6anvuioe 8osepa
5K i36echa. Inaeada 2agapbiii, WMo Hexma CIbluiay, siK
368ambl 360HI0YbL mam. Bozepa eama eenvmi envibokae)
(AGFF Ch-08).

Another fact, in our opinion, is no accident either: the
majority of the sacred lakes of the Dvina region are
small, circular bodies of water, and traditionally the
circle is ‘one of the most important mythopoetical
symbols that reflect the cyclical notion of time (life,
the year) and the structural notion of space (space is
divided into “own” and “alien”, whereas the circle
serves as the boundary of an enclosed and protected
space) (Belova 2004, p.11). This is important, espe-
cially when one bears in mind that old natural holy
places and sanctuaries ‘were usually circular in shape’,
whereas the majority of cult places were ‘objects of
natural origin’ (Rusanova, Timoschchuk 1993, p.9).
Most likely, when determining a site for teophany,
the human of pre-Christian times would instinctively
consider a small round lake, a circle. In the mythopo-
etical mind, the same lake would be perceived as an
eye (oxo) and a window (oxwo) to the afterlife, and a
point of connection with it. A number of lakes in the
Dvina region are very small and, as a rule, circular in
shape, and people believe that they are very deep or
even bottomless. They are given corresponding names,

for instance: Akno, Akenua (in the Polotsk district),
Axnucrae (in the Miory district), Bokuumrua (in the
Haradok district). The lake called Bouka in the Shu-
milinsk district, where, as place-legends go, a church
sank, can be attributed to the same group.

It should be stressed that studies of sacred lakes of the
Dvina region are still in their early stages. This means
that factual data is collected first, and attempts are
made to reflect on them. There are promising studies
of bodies of water singled out in the folkloric memory
ahead: the definition of their status on the mythopo-
etical map of the world, and ritual functions in the
diachronic and synchronic cultural cross-section. The
above-mentioned lakes require further studies of a
complex and multi-disciplinary nature, based on mod-
ern archaeological, ethnographical, ethno-linguistic
and geological (geodetic) methods, and best experi-
ence. We can draw a few preliminary conclusions to
summarise this article:

1. Place-legends of churches that disappeared from the
surface of the ground quite unexpectedly (sank in wa-
ter or into the ground) occupy a special place in the
mythological landscape of the Dvina region. Many of
these place-legends are related to lakes found in the
central part of the region, which in a historical perspec-
tive coincides with the nucleus of the Polotsk area in
the tenth to the 11th centuries, and the area where the
burial mounds of Polotsk Krivichi are concentrated.

2. An analysis of folkloric data leads us to the conclu-
sion that in the 19th and 20th centuries the subject of a
vanished church or settlement was related to the viola-
tion of moral/ethical and religious norms, and reflects
a clash between two cultural/religious systems, pagan-
ism and Christianity. Place-legends related to actual
landscape elements might reflect the historical act of
baptism of the population of a certain micro-region.

3. The high symbolic status of sacred lakes in the
world-view of the present-day rural population, the
surrounding concentration of objects of sacral topog-
raphy, and the well-known practice of ‘assimilation’ of
sanctuaries of past epochs in the course of the intro-
duction of Christianity make it possible to see lakes
called sacred and lakes related to the story of a sunken
church as loci of mythological and ritual importance of
pre-Christian times. The issue of sanctuaries that were
once situated on the shores of these lakes should be
clarified on the basis of complex field studies.

4. Most of the above-mentioned lakes called ceamoe,
ceayey, yapkasuwia, Yyapkoyuae, 604Kd, 0s1300HHAe
and considered to be sites of vanished churches are
quite prominent against the background of Baltic hy-
dronyms recorded in the Dvina region. The origin of
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these lakes can be interpreted as Slavonic. The ex-
traordinarily large accumulation of sacred lakes in
the Polotsk region (a major religious centre in East-
ern Europe in the 11th and 12th centuries) probably
attests to the baptism of rural communities in the areas
where the concentration of lakes was the highest. Most
likely, Slavic groups in the population became the first
neophytes. At this point, Vladimir Toropov’s remark
about the Slavic concept of sacrality is very important:
anything that entered the field of sacrality would actu-
ally become sacred (Toporov 1995, p.489). It should
be noted that in the locations with the largest number
of sacred lakes, the largest number of sacred springs
has been recorded too. Springs constitute a subject for
separate research.
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SVENTIEJI PADAUGUVOS
REGIONO EZERAI (SIAURES
VAKARU BALTARUSIJA)

Uladzimer Lobach

Santrauka

Siaurés vakary Baltarusijoje, Padauguvos regione,
esanciy Sventy ezery tyringjimai, jy kartografavimas
ir tautosakos Saltiniy analizé leidzia iSsakyti prielai-
da, kad padavimai apie prasmegusia baznycia, susije
su minéto regiono vandens telkiniais, atspindi Poloc-
ko kunigaikstystés christianizacijos procesa. Sventas
ezeras galéjo biiti vieta, kur kriksta priémé konkrecios
lokalinés bendruomenés nariai. Matyt, neatsitiktinai
§venti ezerai yra i$sidéste ten, kur didziausia X—XI a.
Polocko krivi¢iy pilkapiy koncentracija. Tuo metu Po-
locko kunigaikstystés periferijoje, kur dauguma sudaré
gyventojai baltai, padavimy apie ezerus neuzfiksuota,
arba jie tik pavieniai.

Sventy eZery savybeés, tokios kaip mazas jy plotas,
apskrita forma, vaizdiniai apie nepaprasta vandenj
(“mirgs” ezero vanduo, arba turintis gydomuyjy savy-
biy) rodo, kad Sie vandens telkiniai sakralinés reikSmeés
turéjo dar iki kriks¢ionybés jvedimo.
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